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The SurSose of this SuElication is to serve as an organ ofAsEury
Theological Seminary for the dissemination of material of interest
and value Srimarily to its immediate constituency of alumni, stu
dents and friends, Eut also to a Eroader readershiS of churchmen,
theologians, students and other interested Sersons.
Material SuElished in this Mournal aSSears here Eecause of its
intrinsic value in the on-going discussion oftheological issues. While
this SuElication does not Sretend to comSete with those theological
Mournals sSecializing in articles of technical scholarshiS, it affirms a
commitment to rigorous standards of academic integrity and
SroShetic forthrightness.
Guest Editorial
The BaStism with the SSirit
Wesles Caution
Ey Laurence W. Wood
The association of the EaStism with the Holy SSirit with John
Wesley
s conceSt of Christian Serfection was not, as is sometimes
said, simSly a later develoSment within the holiness tradition as such
though there was afurther working out of this idea. John Fletcher
made e[tensive use of Pentecostal language in his writing on
holiness. Likewise Charles Wesley freely alludes to Pentecostal
terminology in his hymns on Christian Serfection. In his sermon on
Christian Perfection, John Wesley Tuotes Charles Wesley
s hymn,
The Promise of Sanctification, Eased on Ezekiel ff., which
clearly associates the e[Serience of Pentecost with Serfect love.
In this same sermon, Wesley e[egetically suSSorts his doctrine
with Old Testament Sassages which anticiSate Pentecost, such as
Deuteronomy  ᪽ circumcision of heart ᪽ and Ezekiel  ᪽
sSrinkle clean water uSon you, and ye shall Ee clean cf. section II,
SaragraSh , This eTuation of Christian Serfection with the event
of Pentecost can hardly Ee overlooked. Further, in section II and
SaragraSh  of this same sermon on Christian Serfection, Wesley
Tuotes Acts  ᪽ Surified their hearts Ey faith ᪽ as the meaning
of Serfect love. This would further seem to legitimate the connection
Eetween the EaStism with the SSirit and Christian Serfection which
his contemSoraries were making e[Slicit. Similarly, in a letter to
JoseSh Benson, Wesley sSecifically identified Christian Serfection
with filled with the SSirit Letters, V, .
It is true, however, that Wesley did not make systematic use of
Pentecostal terminology in defining his doctrine of holiness. It is also
true that Wesley discouraged the identification of receiving the
SSirit with Christian Serfection on the grounds that it might confuse
some into thinking that Eelievers at conversion do not have the
Dr. Wood is Assistant Professor ofSystematic Theology at AsEury
Theological Seminary.
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SSirit. It should also Ee noted that Wesley
s caution in this regard is
Sragmatic, not e[egetical. Unfortunatly this caution has not always
Eeen heeded. Hence a similarly defective understanding of the
Trinity has Eeen fostered, and the conseTuences in such cases can Ee
devastating for Christian e[Serience.
While there is a uniTue receStion of the SSirit in the life of the
Eeliever suEseTuent to this initiation into the Christian life, nonethe
less it is the same SSirit whom we receive at conversion. Devotionally
sSeaking, there is no difference Eetween receiving Christ and
receiving the SSirit, for the SSirit is the risen Christ. Theologically
sSeaking, there is a real differentiation among the Father, Son, and
the Holy SSirit, Eut it is a differentiation-in-unity. This triunity of
God
s Eeing means that whatever uniTue function one of the divine
Sersons has, the other divine Sersons share in the same activity
^oSera trinitatis ad e[tra sunt indivisia. The notion of the Trinity
does not involve three indeSendent centers of consciousness within
the life. Nor do the Srogressive stages of Christian e[Serience lend
themselves to the notion that one can have the Son without the
SSirit. Terminologically, we can sSeak of the deeSer Christian life
as the fullness of the SSirit without downgrading the receStion of
Christ in conversion even as we can sSeak of the uniTue coming of the
SSirit on the day of Pentecost as a deeSer revelation of God without
downgrading the Serson of Christ.
To Ee sure, Pentecost was in one sense an unreSeataEle event in
salvation history, for it marked the Eirthday of the Christian Church.
Hence all Eelievers as memEers of the Eody of Christ are Mustified,
converted, sanctified, and filled with the SSirit in the Sositional
sense of Eeing in Christ. Yet, in another sense, the fullness of the
SSirit may not Ee actualized in all Eelievers. It is one thing to Ee in
Christ, Eut it is another thing for Christ to Ee formed in us in the
actual sense that we fully aSSroSriate His righteousness.
The Soint here is simSle. Even as there were stages in salvation
history in which God was Srogressively known as Father, Son, and
SSirit, so there may Ee stages in one
s Sersonal history of salvation in
which one may know God successively as Father, Son, and SSirit.
Yet, it is the one God who is known. Further, the Sattern of the disci
Sles
 e[Serience along with others e.g. Samaritans in the narrative
of Acts legitimates the terminological distinction Eetween the Eirth
of the SSirit and the fullness of the SSirit. One can hold this
distinction without disregarding John Wesley
s caution at this Soint.

What Does It Mean
to Ee Sanctified"
Ey Frank Bateman Stanger
I have some deeS concerns aEout the doctrine of the Holy SSirit in
its relationshiS to the deeSer life of the Christian. One ofmy concerns
aEout the sanctified life is in the area of communication. The
meaning of the SSirit-filled life needs to Ee communicated to each of
us accurately and meaningfully, and then we need to communicate it
to others Sersuasively.
There is a lot of confusion aEout what it means to Ee sanctified. Let
us not condemn one another Eecause of such theological confusion.
We need light, not Mudgment. We must seek sincerely to learn what is
meant Ey a second work of grace suEseTuent to regeneration. Why
do we sSeak of sanctification as entire sanctification"What are the
involvements of the SSirit-filled life"
I am also concerned aEout centralities in relation to the SSirit-
filled life. I am concerned that when we talk aEout the SSirit-filled
life, the sanctified life, we focus uSon the centrality of the Gift of
the SSirit. We must Eeware of overemShasizing SeriSheral things
such as gifts. Let our focus Ee first on the central thing.
I am also concerned aEout the content of the SSirit-filled life. We
must understand what it means to Ee filled with the Holy SSirit. To
Ee filled with the Holy SSirit means to Ee filled with Jesus Christ. We
will never know what it means to Ee entirely sanctified unless we
understand what it means to have the mind of Christ, the love of
Christ, the desires of Christ, the volitions of Christ and the
consecration of Christ. The SSirit-filled life means to model the
Ealanced life of Christ. Such a Ealance manifests itself in wholeness
in every Sart of one
s Eeing. It means a continuing sSiritual maturity.
It means sensitivity to sin in every form. It means a concern aEout
inMustice and falsehood wherever they rear their ugly heads. The
A message delivered Ey President Frank Bateman Stanger,
AsEury Theological Seminary, Wilmore, Kentucky, during the
annual tioliness EmShasis Conference, OctoEer , .
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content of Eeing filled with the SSirit includes the continuity of
SSirit-filled living in all of its manifestations, in all situations.
I am also concerned aEout the conte[t of the SSirit-filled life. I
want us to see the EaStism of the Holy SSirit and the SSirit-filled life
within the Sarameters of the Church of Jesus Christ. The Holy SSirit
was given to the Church. He was not given to individuals to run away
from the Church. The Holy SSirit is a gift to Ee used within the
Sarameters of the Church, to make it SossiEle for the Church to fulfill
its divinely aSSointed and redemStive ministries. The Holy SSirit
Eelongs to the Church for which Jesus shed His Srecious Elood, the
Church which Jesus loves and the Church which someday He will
Sresent to the Father without a sSot or wrinkle.
A final concern which I mention relates to the correlation of the
ministry of the Holy SSirit in Sersonal sanctification with all the
other ministries of the SSirit Eoth within the Serson and the Church.
The SSirit-filled life is never an end in itself Being filled with the
SSirit makes SossiEle full-orEed Christian e[Serience and unceasing
contriEutions to the Church in the various outreaches of its
redemStive functions.
Against the Eackground of these concerns I want to talk with you
on the toSic what does it mean to Ee sanctified" I am focusing on
sanctification in the traditional Wesleyan sense of entire
sanctification. I am referring to entire sanctification as a definite
e[Serience of God
s grace through the ministry of the Holy SSirit,
which is availaEle for the Christian who has already Eeen Eorn of the
SSirit. PerhaSs you have heard of this e[Serience under other
names ᪽ the EaStism of the Holy SSirit, the deeSer life,
Christian holiness, Christian Serfection, the aEundant life,
the victorious life, the fullness of the SSirit.
I am talking aEout something that is for Christians. We must keeS
that clearly in mind. If you are an unregenerate sinner, if you have
never e[Serienced the forgiveness of your sins, if the SSirit does not
Eear witness with your sSirit that you are a redeemed child of God, 
am really not talking to you in this Sarticular message. However, I
am Sraying for you that you will e[Serience initial salvation. May
you Sray, God Ee merciful to me a sinner. This message is
concerned aEout something which is for those who have already met
Christ and received His forgiveness for sins.
Now Eefore I get into the heart of my message, let me share a few
selected verses of ScriSture from the writing of St. Paul as recorded

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in the eighth chaSter of Romans
For they that are after the flesh do mind the things of the
flesh, Eut they that are after the SSirit, the things of the
SSirit. For to Ee carnally minded is death, Eut to Ee
sSiritually minded is life and Seace. Because the carnal mind
is enmity against God, it is not suEMect to the law of God
neither indeed can Ee. So they that are in the flesh do not
Slease God, Eut you are not in the flesh, Eut in the SSirit, if
so Ee that SSirit of God dwell in you. Now if any man does
not have the SSirit of Christ, he is none of his. If Christ Ee in
you, the Eody is dead Eecause of sin, Eut the SSirit is life
Eecause of righteousness. But if the SSirit of him who raised
uS Jesus from the dead dwell in you, he that raised uS Christ
from the dead shall also Tuicken your mortal Eodies Ey his
SSirit that dwelleth in you. Therefore, Erethren, we are
deEtors, not to the flesh, to live after the flesh. For if you live
after the flesh, you shall die Eut if you through the SSirit
mortify the deeds of the Eody, you shall live. For as many as
are led Ey the SSirit ofGod, they are the sons ofGod. Amen.
In trying to answer the Tuestion what does it mean to Ee
sanctified" I want to share seven things it does not mean, and seven
things it does mean.
What Entire Sanctification Is Not
First, let
s consider what it does not mean to Ee sanctified.
 It is not initial salvation. It is not the same as regeneration,
Mustification, the new Eirth. The disciSles of Jesus were
regenerated and Mustified Sersons Eefore the Day of Pentecost. At
that time they received a new e[Serience in divine grace ᪽ they were
filled with the Holy SSirit.
That entire sanctification is different from, and suEseTuent to
initial salvation, is the testimony of the saints across the Christian
centuries. John Wesley wrote We do not know a single instance, in
any Slace, of a Serson
s receiving in one and the same moment,
remission of sins, the aEiding witness of the SSirit, and a new, clean
heart.
 It is not any kind of mortal Serfection. It does not restore

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Adamic Serfection ᪽ the Serfection of man Eefore the fall. It is not
angelic Serfection which is reserved for heavenly Eeings. It is not
ShilosoShical Serfection which strives for a Serfect human e[istence.
It is not resurrection-life Serfection of which Christians will Sartake
after they e[Serience the resurrection of the Eody.
 It is not e[emStion from temStation nor freedom from
ignorance, mistakes and infirmities. TemStation is an inescaSaEle
Sart of the moral SroEation of our mortal e[istence. It will not cease
until death.
Nor can we e[Sect freedom from ignorance, mistakes and
infirmities. Wesley wrote A man may Ee filled with Sure love, and
still Ee liaEle to mistake. Again he said The mind itself may Ee
deeSly distressed, may Ee e[ceedingly sorrowful, may Ee Ser
Sle[ed . . . while the heart cleaves to God Ey Serfect love, and the will
is wholly resigned to Him.
In this regard Wesley offers a very meaningful insight into the
nature of sin for which a Serson is accountaEle. He distinguishes
Eetween sin as the voluntary transgression of a known law of God,
and involuntary transgression which is the unintentional
transgression of a law ofGod, SresumaEly unknown. Because no one
is free from involuntary transgressions, Wesley said that he never
would use the Shrase sinless Serfection. However, he declared that
involuntary transgressions cannot SroSerly Ee classified as sin, since
the aEsence of intention carries with it no Sersonal guilt.
 It is not an e[Serience in which it is imSossiEle to sin. The
removal of the SossiEility of sinning would dehumanize a finite
Serson. Only God e[ists in such aEsolute imSeccaEility. There is a
radical difference Eetween non Sosse Seccare not SossiEle to sin,
and Sosse non Seccare SossiEle not to sin.
Therefore, entire sanctification is not an e[Serience from which a
Serson cannot laSse. We hear Wesley again There is no such height
or strength of holiness as is imSossiEle to fall from. RoEert Barclay
wrote And there remaineth always in some Sart a SossiEility of
sinning where the mind doth not most diligently and watchfully
attend unto the Lord.
 It is not necessarily the reSossession of the outward Shenomena
of the first Day of Pentecost. Those Shenomena were three in
numEer the sound of a rushing, mighty wind which filled the entire
room the distriEution of a tongue of fire to each Serson in the room
and the aEihty to Eear witness to Christ in languages which those

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receiving the SSirit had not known Sreviously see Acts -.
Some SeoSle through the years have made the mistake of thinking
that we never enter the SSirit-filled life, that we are never entirely
sanctified, unless certain of these Shenomena, or all of them, Eecome
a Sart of our own sSiritual e[Serience. This is a grossly mistaken
notion. E. Stanley Jones reminds us that these outward Shenomena
were Eut the scaffolding of the first Pentecost. The scaffolding has
Eeen taken down, Eut the sSiritual SrinciSle of Pentecost aEides. God
offers to Christians the fullness of His Holy SSirit.
 It is not an unEalanced, eccentric kind of sSiritual e[Serience.
The SSirit-filled life is not fanaticism. It is not sentimental weakness.
It is not religious e[clusiveness. It is not melancholy. It is not
emaciation. It is not asceticism. God never called us to Ee holy in a
hole.
Eccentric means off-center. Some Sersons seem to think ᪽ at
least they act that way ᪽ that the more off-centered, unEalanced,
and aEnormal they are, the more deeSly sSiritual they are. I recall
visiting a church which had a large sign over the SulSit which read
Jesus Christ is here. Don
t Ee surSrised at anything. But I must
confess that if Jesus Christ were truly there, I might Ee surSrised at
some things if they should occur. Jesus had the Holy SSirit without
measure, and He was the most Ealanced Sersonality who ever lived.
SSirit-filled Christianity is normal sSiritual e[Serience and activity.
 It is not maturity of life. The crisis of Eeing filled with the Holy
SSirit is an e[Serience of Surity. The life which follows such a
Surifying e[Serience is one of maturity. SSiritual maturity is the
ever-Eeckoning goal of the Sure heart.
I like John Wesley
s use of the Shrase going on unto Serfection.
To me, having one
s heart made Sure in love is Eut the Eeginning of a
continuing life of going on unto Serfection. Purity leads to
maturity. The late ArchEishoS William TemSle sSoke of the
develoSing degrees of Serfection. He illustrated Ey noting the
difference Eetween the Serfection of the immature child and the
Serfection of the more mature adult. But he Sointed out that each is
truly Serfection at its own Sarticular level of develoSment.
What Entire Sanctification Is
So much then for what sanctification is not. We now deal with the
other asSect of our suEMect what is it" What haSSens when a Serson is
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entirely sanctified" Again I am Sointing out seven things.
 It is the crucifi[ion of the carnal mind. The carnal mind
is the sin nature within us as the result of the fall. It is inherited
from generation to generation. It must Ee crucified if the Christian
is to live victoriously over sin.
The carnal mind is not the self viewed as the essence of the
human creation. Rather, it is the identification of the self with the
sinful and ungodly Serversions of the suEconscious mind. The
self is to Ee crucified in the sense that sinful and sensate self-
centeredness is destroyed, and the Easic desires and attach
ments of the self are cleansed through the indwelling of the Holy
SSirit.
St. Paul testified to such an e[Serience I am crucified with
Christ nevertheless I live yet not I, Eut Christ lives in me . . . Gal.
. Centuries later RoEert Barclay wrote . . . The Eody of death
and sin comes to Ee crucified and renewed ... so as not to oEey any
suggestions or temStations of the evil one . . . .
 It is the disciSHned control, under the influence of the Holy
SSirit, of the human Sersonality. It is the giving of ourselves unto
God, as those who are alive from the dead, and the yielding ofall our
memEers to God as instruments of righteousness Rom. .
The sanctified life does not roE us of our individual and differing
human Sersonalities. It does not mean e[emStion from constant
Christian disciSHne. Rather, it does mean that the Holy SSirit who is
in comSlete control of our hearts and lives directs and assists us in the
necessary disciSUning of every area of human Sersonality.
 It is the haEitation of the Holy SSirit within us and our aEiding
in the Holy SSirit. It is reciSrocal aEiding the SSirit in us and we in
the SSirit. The Elacksmith thrusts his iron into the fire. After a while
it Eecomes red hot. Then it is difficult to tell whether the iron is in the
fire or the fire is in the iron.
Such is the SSirit-filled Hfe of the Christian. And such aEiding in
the SSirit Erings new dimensions to the Christian life ᪽ the
dimension of Surity and the dimension of Sower. The SSirit-filled
individual is made adeTuate Ey the Holy SSirit Eoth to Ee and to do
what God intends.
 It is Serfect love. This is the term which SerhaSs Eest descriEes
what Wesley had in mind when he enMoined such an e[Serience uSon
the SeoSle called Methodists. Wesley
s own descriStions of the
e[Serience are illuminating and deeSly meaningful

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This it is to Ee a Serfect man . . . even to have a heart so all-
flaming with the love of God ... as continually to offer uS
every thought, word, and work, as a sSiritual sacrifice,
acceStaEle to God through Christ.
It is to Ee inwardly and outwardly devoted to God. It is
loving God with all the heart, mind, soul, and strength. This
imSlies that no wrong temSer, none contrary to love remains
in the soul and that all the thoughts, words, and actions are
governed Ey Sure love.
It is Sure love reigning alone in the heart and life.
 It means to Ee filled with Jesus Christ. Jesus said, I will send
another comforter. Who was the first comforter" He was. He was
going to send another PersonMust Uke Himself᪽ the Holy SSirit. We
read If any man have not the SSirit of Christ, he is none of his. If
we are Sossessed Ey the Holy SSirit, we will Ee like Christ. We need to
keeS in mind that it is SossiEle to Ee under the influence of a sSirit
which isn
t the Holy SSirit, even though we are temSted to think that
all sSirit e[Seriences are holy ones.
When we are under the influence of the Holy SSirit, we are
Eecoming hke Christ. Sanctification means Christ-likeness. A young
artist tried to duSlicate the masterSiece of his master. He used
everything that was his master
s ᪽ his studio, his canvas, his Erushes,
his Saints, his model. However, uSon viewing the young artist
s
work, a fellow artist resSonded You have everything that is your
master
s e[ceSt his sSirit.
 It  the manifestation of the fruit of the SSirit in one
s life. In
Galatians , , St. Paul identifies the fruit of the SSirit as love,
Moy, Seace, longsuffering, gentleness, goodness, truth, meekness, self-
control. There are three fruits for God to feed on ᪽ love, goodness,
faith. There are three fruits for others to feed on ᪽ Moy, gentleness,
meekness. There are three fruits for one
s self to feed on ᪽ Seace,
longsuffering, self-control.
 The SSirit-filled life is the Christian
s daily life lived under the
influence of the active ministry of the Holy SSirit. One of the Eest
ways I know to confirm this truth is to discover in the ScriStures what
are the ministries of the Holy SSirit Sromised to the SSirit-filled
Serson.

Let me illustrate Ey referring to one chaSter in Holy ScriSture ᪽
Romans . In that Sassage Paul delineates at least  ministries of the
Holy SSirit to those in whom He dwells liEeration v. , indweUing
v. , identification v. , resurrection v. , heaHng v. ,
crucifi[ion v. , guidance v. , acceStance v. , assurance v.
, warranty v. , enaEling v. , intercession v. , ,
revelation v. -.
It is glorious to try to contemSlate the mighty sSiritual influence of
all these Sersonal ministries of the Holy SSirit. All of them are
offered to us if we will let the Holy SSirit Sossess us fully.
Holy SSirit, faithful Guide,
Ever near the Christian
s side
Gently lead us Ey the hand.
Pilgrims in a desert land ....
Ever Sresent, truest Friend,
Ever near Thine aid to lend ....
᪽ Marcus M. Wells
Do we need any further incentive to SSirit-filled living"
There may Ee some who know enough aEout the sanctified life,
who are walking in the light concerning it, who are hungry enough
for it, and who are saying, I want to receive. I want to enter in.
God
s good news is that you may enter in now. Once a man was
looking for the Master
s garden. He had Eeen told how Eeautiful it
was. He said to a SasserEy Do you know where the Master
s garden
is" The Serson reShed Walk uS the road, keeS on it until the road
narrows into a Sath. Follow the Sath until it leads to a gate. Then
oSen the gate, steS in, and you are there.
Prayer O Thou, Holy SSirit, do for us what we need to have done
for us most in relation to the marvelous e[Serience of this SSirit-
filled life. Ifwe need to dialog, then Ee with us as we dialog. Ifwe need
to enter in, then helS us to receive Thy SSirit in all of His fullness.
And Father, we want to thank Thee again for Thy gift of Christ and
for Christ
s gift of the SSirit. Amen. ᪽

Gift, Gifts, Fruit
Ey Frank Bateman Stanger
I invite your attention to a Sassage found in Paul
s ESistle
to the Galatians, chaSter , verses  through .
This I say then. Walk in the SSirit and you shall not fulfill
the lust of the flesh. For the flesh lusteth against the SSirit
and the SSirit against the flesh and these are contrary the
one to the other so that you cannot do the things that you
would. But if you Ee led of the SSirit you are not under the
law. Now the works of the flesh are manifest, which are
these adultery, fornication, uncleanness, lasciviousness,
idolatry, witchcraft, hatred, variance, emulations, wrath,
strife, seditions, heresies, envyings, murders, drunkenness,
revelings, and such like of the which I tell you, as I have also
told you in time Sast, that they which do such things shall
not inherit the Kingdom of God. But the fruit of the SSirit is
love, Moy, Seace, longsuffering, gentleness, goodness, faith,
meekness, temSerance against such there is no law. And
they that are Christ
s have crucified the flesh with the
affections and lusts. If we live in the SSirit let us also walk in
the SSirit. Amen.
I want us to understand the difference Eetween Gift, gifts, and fruit
in relation to the redemStive ministry of the Holy SSirit in general,
and in relation to the SSirit-filled life in Sarticular.
Gift
I Eegin with the Gift ᪽ I always caSitalize it ᪽ of the Holy SSirit.
On that first Day of Pentecost Peter, in his sermon to the muhitude
who had gathered in Jerusalem, declared You shall receive the gift
A message delivered Ey President Frank Bateman Stanger,
AsEury Theological Seminary, Wilmore, Kentucky, during the
annual Holiness EmShasis Conference, OctoEer, , .
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of the Holy SSirit Acts . Five verses earUer in the ScriSture
account Peter had sSoken of the coming of the Holy SSirit in His
fullness as the divine Sromise Acts .
The Gift of the SSirit is God
s offer of the fullness of the Holy
SSirit to the Christian EeUever. Christ had Sromised it If you then,
Eeing evil, know how to give good gifts unto your children how
much more shall your heavenly Father give the Holy SSirit to them
who ask Him" Lk. . Behold, I send the Sromise ofmy Father
uSon you Eut tarry in the city ofJerusalem, until you Ee endued with
Sower from on high Lk. . You shall receive Sower, after that
the Holy Ghost is come uSon you Acts .
The Day of Pentecost, recorded in the second chaSter of Acts,
Eecame the dramatic occasion of the first Christian Eelievers

receiving the Gift of the SSirit. In the Srevious message the outward
Shenomena of Pentecost were mentioned the sound of a rushing,
mighty wind the tongues of fire the aEility to communicate in
unknown languages. But these were only the scaffolding of
Pentecost. The scaffolding was taken down after the aEiding sSiritual
SrinciSle was estaElished. It is the content of the Gift of the SSirit that
matters ᪽ God
s offer of Himself to every Eeliever in the fullness of
the SSirit.
Many Sersons do not understand the reason for the Wesleyan
emShasis uSon receiving the fullness of the Holy SSirit as a second
definite work of grace. Let me share some insights which may Ee
helSful at this Soint. The Wesleyan emShasis uSon a second work of
grace is modeled after the e[Serience of the early disciSles. They were
converted Eefore the Day of Pentecost. On the Day of Pentecost they
were filled with the Holy SSirit.
Wesleyans Eelieve that two definite works of grace are needed for
several reasons. First, the two-fold nature of sin needs to Ee dealt
with redemStively. Sin is Eoth outward acts and inward nature.
Initial salvation Srovides Mustification in relation to sins already
committed and regeneration in effecting a new life of righteous
conduct. Entire sanctification Srovides inner cleansing, thus deaUng
with the sin-nature.
In the second Slace, the Serson seeking initial salvation is not
aware of any need of a suEseTuent deeSer e[Serience of grace at that
time. He craves forgiveness God Ee merciful to me a sinner. It is
only after receiving forgiveness that the Eeliever senses the inward
struggle with the inherited sinful nature.
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Third, the Serson seeking initial salvation cannot meet the
conditions of receiving the Holy SSirit in His fullness. The sinner is
dead in tresSasses and sins, and is caSaEle of only confession. But the
Eorn-again Christian is aEle to Sresent himself herself as a living
sacrifice unto God, which sSiritual act signifies total receStivity to
the EaStism of the SSirit.
Furthermore, the ministry of the Holy SSirit has a different
redemStive focus in each of the two sSiritual e[Seriences of initial
salvation and entire sanctification. In initial salvation the Holy SSirit
Serforms a regenerating ministry. In entire sanctification the Holy
SSirit effects a Surifying work.
Many Sersons also raise the Tuestion, what does the fullness of the
SSirit do for a Christian which regeneration has not already
accomSlished" Here again the early Christians are our model. There
were radical transformations in their sSirit and lives after the Day of
Pentecost.
Look at them corSorately, first of all. At the time of the crucifi[ion
of Jesus they went into hiding. They were Eehind closed doors
Eecause they were afraid. But after the Holy SSirit came uSon them
on the Day of Pentecost, everything was changed. No longer were
they afraid to witness to their Lord. He was alive ᪽ and so were they
They went everywhere Sreaching the GosSel. They were filled with
Eoldness. They even counted it a Srivilege to suffer for their faith.
Now look at Peter who again is reSresentative of the others. He
denied his Lord three times. He was in hiding. He had trouEle
Eelieving that Christ was risen from the dead. In his frustration he
was temSted to return to his old vocation of Eeing a fisherman. But
something haSSened to Peter on the Day of Pentecost. He stood
straight on that day and Sroclaimed the GosSel of a crucified and
risen Lord in the face of hostile Jews to a mighty multitude. Fear and
cowardice had vanished from Peter
s life. He followed his Master
faithfully all the way to his own cross. PerhaSs as tradition says, he
was crucified head downward.
What difference does Pentecost make to the Christian" The
fullness of the Holy SSirit adds two dimensions to the Eeliever
s life
Surity and Sower.
Purity is the cleansing of the heart from inner conflict, inner
division, inner unrighteousness. It is the crucifi[ion of the carnal
nature, the destruction of that self-centeredness which Einds the
self to evil incUnations. Purity makes SossiEle the growth of Sosi-
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live emotions. Purity Srovides the single-mindedness of love. I like
what Esther Angel wrote in our student newsSaSer the other day
Sanctification and holiness give us a singleness of focus.
PerhaSs Surity is Eetter e[Serienced than descriEed. I rememEer
the young Serson who rose from the altar rail one evening and taking
me Ey the hand confidently testified, Now I feel so clean. How well
we know it when we are clean inwardly. How agonizingly we struggle
inwardly when we are not.
But there is also the added dimension of Sower which the EaStism
of the SSirit Srovides. You shall receive Sower when the Holy SSirit
is come uSon you. It is so easy to misunderstand the meaning of
sSiritual Sower. Our generation is so sensate and demands
sensational and so-called miraculous disSlays of Sower.
But sSiritual Sower really means adeTuacy. The Serson
who is SSirit-filled is made adeTuate Ey the Holy SSirit to
Ee and Eecome and do what God intends. We need Sower for
holy living, day Ey day. We need Sower for sSiritual maturity.
We need Sower to minister effectively in the Slace where God
has Slaced us.
We are Srone to think of highly visiEle Sersonages, such as Billy
Graham or Oral RoEerts or the ArchEishoS of CanterEury, or the
leaders of our Sarticular denominations, as those who are the truest
reSresentatives of SSirit-emSowered Sersons. But this is a totally
inadeTuate conceStion. The housewife in the home, the administra
tor in the office, the teacher in the classroom, the student at school,
the Sastor in the inner city or on a three-Soint rural charge may
manifest the Sower of God Must as truly as the one who Sreaches to
hundreds of thousands or who administers the affairs of an
ecclesiastical Eody. The definition of sSiritual Sower is not to Ee
found Srimarily in what a Serson does Eut rather in the fact that
heshe is aEle to fulfill what God assigns.
The Sower of the Holy SSirit makes it SossiEle for each of us to  
witness to Jesus Christ,  Ee united with one another in love,  Ee
sSiritually creative, and  live in sSite of. Power is an energy which
forces a way through to a new level of achievement.
The Gift of the Holy SSirit is for every Christian Eeliever. How,
then, does the Christian receive the Holy SSirit in His fullness" Let
me suggest five steSs.
 Beheve Christ





 Confess your need of the inward Surity and Sower which
the Holy SSirit Srovides.
 Make a total surrender of yourself. Invite the Holy SSirit
to come into every Sart of your Eeing ᪽ into your mind,
your emotions, your sSirit, your soul, your Eody, your
nerves, all your Eodily Srocesses ᪽ into all of you.
 In resSonse to your total surrender, acceSt Ey faith what
the Holy SSirit wants to do for you.
 Enter into an aEiding covenant of oEedience with your
Lord. Say, Now all of me. Lord is yoms, forever.
I knelt as a high school soShomore at an altar rail in a small
Methodist Church in southern New Jersey. I was seeking the fullness
of the SSirit. That evening, actually in my mind, I laid two Eundles
uSon the altar rail. I can see them now. One was a small Eundle and it
Eore the laEel all that I know. Even though a soShomore in high
school, I really did not know much. The other Eundle was laEeled all
that I do not know. It was so Eig that I wondered if it would fit in
under the ceiling of the church sanctuary. I realized that night that I
was giving God my all ᪽ all that I know and all that I do not
know. I could not give Him any more.
Were I to kneel at an altar rail today and consecrate myself to God
all over again, the Eundles would Ee vastly different in size from the
original ones. The Eig Eundle now is marked all that I know. Many
times since that night in my Eoyhood church, the divine hand
has reached into the Eundle which was then marked all that I do not
know, and Sulled out something, now to Ee known. Then  have
Eeen confronted with the soul-Senetrating Tuestion Did you really
mean what you said that night" Are you willing to consecrate this
also" Can this now Ee Slaced in the other Eundle 
all that I know
T

I Eelieve that each time I have Eeen aEle to say Yes, Lord,
I have endeavored to live in a continuing covenant of oEedience
to Christ.
Gifts
St. Paul writes to the Corinthians I do not want you to Ee
ignorant concerning sSiritual gifts I Cor. . In the New
Testament Church, e[traordinary Sowers, known as gifts in the
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Greek, charismata were given to selected Christian individuals for
the SurSose of serving the church in sSecific ministries.
A study of the New Testament ESistles reveals at least five
characteristics of those sSiritual gifts.
 They are charismatic in nature. They are the gifts of God
s
grace, totally unmerited from any human viewSoint.
 They have a common source ᪽ the Holy SSirit. Paul calls a gift
a manifestation of the SSirit I Cor. .
 There is a variety of sSiritual gifts. In I Corinthians  Paul
sSeaks of diversities of gifts v. , differences of administrations
v. , and diversities of oSerations v. .
I Eelieve there are nine gifts I Cor. -. Three of the gifts are
revelation gifts ᪽ the word ofwisdom, the word of knowledge, the
discerning of sSirits. Three of the gifts are worshiS gifts ᪽
SroShecy, tongues, the interSretation of tongues. Three of the gifts
are Sower gifts ᪽ faith, healing, miracles.
In my study I discovered ten administrations aSostles, SroShets,
teachers Sastors teachers, helSs government administration,
evangelists, ministry, e[hortations, giving, ruling, showing mercy.
The nine gifts Slus the ten administrations result in  oSerations
of the SSirit.
 The distriEution of the gifts of the SSirit is in accordance with
divine wisdom. Paul writes all these are insSired Ey one and the
same SSirit, who aSSortions to each one individually as he wills I
Cor.   . As the offer of the Gift of the SSirit is a revelation of the
divine love, so the distriEution of sSiritual gifts is an evidence of the
divine sovereignty.
 Every gift of the SSirit is to Ee used for the good of the total
church. Gifts are not to Ee received as Sersonal Srivileges or hoarded
as sSiritual treasures. The Pauline statement is clear To each is
given the manifestation of the SSirit for the common good I Cor.
.
My study of the gifts of the SSirit has led me to three deeSening
convictions aEout their use. First, the Sossession of a gift of the SSirit
is never the sole evidence, or even Srimary evidence, of a Serson
s
having received the Gift of the SSirit.
Second, it is neither the Srivilege nor the resSonsiEility of the
SSirit-filled Christian to seek any Sarticular gift of the SSirit for
himself herself. The SSirit is sovereign in this matter. He selects




s resSonsiEility is to Ee totally yielded to the SSirit,
sensitive to His influence, and receStive to whatever He offers.
Third, a sure evidence of the validity of a gift of the SSirit is its
constructive effect uSon the total Eody of EeUevers. Gifts are to Ee
used for the common good I Cor. , never for the dividing
asunder of the Body of Christ. I am always alarmed when the
Srofession of a sSiritual gift results in division and faction. All
sSiritual gifts are to Ee used within the Sarameters of the Church and
such use should contriEute to the sSiritual wholeness of the Body of
Christ.
Fruit
The Gift of the SSirit is for every Christian Eeliever. The gifts of the
SSirit are for selected Eehevers, as the SSirit chooses. When we sSeak
of the fruit of the SSirit, we are deaUng with another sSiritual
universal. Every SSirit-filled individual will manifest the fruit of the
SSirit, for the SSirit Sroduces a certain Tuality of sSiritual character
in those in whom He dwells. In the final analysis, the manifestation of
the fruit of the SSirit is the real confirmation of the reality of the
SSirit-filled life. The Mudgment is to Ee made according to the fruit
test rather than the gift test. In sSiritual e[Serience truth and
character are more imSortant than signs and miracles.
I discover some significant truths in the Pauline Sassage which
delineates the fruit of the SSirit. For one thing, I sense again the
oSeration of the universal law of cause and effect. In an orderly
universe every effect must have an aSSroSriate and adeTuate cause.
This is Must as true in the sSiritual realm as in the Shysical world.
St. Paul Soints out that when the flesh, unsanctified flesh, the
sinful self, is dominant in one
s life and controls it, then the effects are
inevitaEly the works of the flesh. The Living BiEle says When you
follow your own wrong incUnations, your lives will Sroduce these evil
results ᪽ and then follows the listing of the works of the flesh ᪽
Gal. -.
But the oSSosite is Must as true. When the Holy SSirit controls one
s
life, the result is the fruit of the SSirit ᪽ love, Moy, Seace,
longsuffering, gentleness, goodness, faith, meekness, self-control
Gal. -.
This Pauline Sassage also confirms the Christ-like Tuality of the
content of the SSirit-filled life. What does it mean to Ee sSiritual" It
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means to Ee filled with the Holy SSirit. What does it mean to Ee filled
with the Holy SSirit" It means to Ee filled with Jesus Christ. What
more aSt descriStion of the sSirit and life of Jesus Christ can Ee found
than in the Pauline Sicture of the fruit of the SSirit"
There are three fruits for God to feed on ᪽ love, goodness and
faith. Love is uninhiEited devotion to God and a Eenevolent outreach
toward others. Goodness is Surity of heart manifested in rightness of
life. Faith is conviction and confidence, resulting in commitment and
influencing character and conduct.
There are three fruits for others to feed on ᪽ Moy, gentleness,
meekness. Joy is more than a sSasmodic outEurst of hilarity. It is an
aEiding enthusiasm for life Eased on one
s deeS underlying faith in
the God who is the Creator, Redeemer, and Sustainer of all Life.
Leslie Weatherhead reminds us that the oSSosite ofMoy is not sorrow,
Eut unEelief. Meekness is humility which e[Sresses itself in a Satient
acceStance of one
s state. Humility means a SroSer creator-creature
relationshiS. Gentleness is kindness, manifesting itself in a gentle
disSosition, a gentle aSSroach to others and gentle deeds.
There are also three fruits for one
s self to feed uSon ᪽ Seace,
longsuffering and temSerance. Peace is security Eecause of one
s
right relationshiS to God. Longsuffering is Satience. It is
steadfastness in the Sresence of difficulties. TemSerance means
self-control and disciSline. The SSirit-filled life is the disciSlined life.
On the Easis of Paul
s descriStion of the fruit of the SSirit, let us
create a comSosite Sicture of the SSirit-filled Serson. Here is a Serson
with a loving heart, for the fruit of the SSirit is love. This Serson has a
singing voice, for the fruit of the SSirit is Moy. The Erow is not ruffled,
for the fruit of the SSirit is Seace. There are Eroad shoulders, for the
fruit of the SSirit is Satience. The hand is gentle and the face is
honest, for the fruit of the SSirit is kindness and it is also goodness.
This Serson has a confident mind, for the fruit of the SSirit is faith.
This Serson has a Eearing which is contented, for the fruit of the
SSirit is meekness. The SSirit-filled Serson walks with guarded steS,
for the fruit of the SSirit is disciSline.
Likewise, this Sassage on the fruit of the SSirit reveals the
necessary Srocess of Christian maturity. One of the translations
sSeaks of the harvest of the SSirit. The harvest in the Shysical
world has to grow, in accordance with the laws of nature. Just so, in
the sSiritual realm the harvest is deSendent uSon the Srocess of
maturity in accordance with sSiritual laws.
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Does Paul give us a key in relation to our cooSeration with the
Holy SSirit in the Srocess of Christian maturity" I think that he does.
Look at the first asSect of the fruit of the SSirit ᪽ love. Now look at
the last mentioned asSect ᪽ disciSline. Is not the secret of one
s
growth in grace deSendent uSon the disciSlined resSonses of love on
our Sart to all else"
I Eelieve that the first suggestion I received that the fruit of the
SSirit is actually love in its manifold manifestations came from
Dr. Paul S. Rees. He sSoke in his own inimitaEle style
Joy is the gladness of love. It is love in relation to the world.
Peace is the Tuietness of love. It is love in relation to one
s
self. Longsuffering is the Satience of love. It is love in
relation to suffering. Gentleness is the graciousness of love.
It is love in human relationshiSs. Goodness is the character
of love. It is love in relation to morality. Faith is the
confidence of love. It is love in relation to the totahty of life.
Meekness is the humility of love. It is love in relation to God.
DisciSline is the self-control of love. It is love in constant
training.
Gift ᪽ gifts ᪽ fruit Have you received the Gift of the Holy SSirit
since you Eecame a Christian Eeliever" Are you living in a mood of
sensitivity and resSonsiveness to the SSirit
s gifts without any
unwholesome tensions in over-desiring a Sarticular gift or in vain
attemSts to receive a gift" Is your daily life manifesting the fruit of the
SSirit, giving evidence to all that the Holy SSirit dwells within"
Whatever is your sSiritual need now, let the Holy SSirit meet it. Be
receStive to His inflow oSen every Sart of your Eeing to His fullness.
Prayer
Breathe on me. Breath of God,
Fill me with life anew.
That I may love what Thou dost love.
And do what Thou wouldst do.
Breathe on me. Breath of God,
Till I am wholly Thine,
Till all this earthly Sart of me
Glows with Thy fire divine. Amen.
᪽Edwin Hatch ᪽

The Fruit of the SSirit
Ey Wayne McCown
Much attention has Eeen given in recent years to the gifts of the
SSirit. But relatively little has Eeen written on the fruit of the SSirit.
Yet even charismatic leaders acknowledge, The Sroofs of Eeing
filled with the Holy SSirit are far more convincing in the area of His
fruit than of His gifts.
 The SSirit-filled life is a fruit-filled Hfe.
SSiritual fruit is indisSutaEle evidence of the SSirit
s Sresence ᪽ or
His aEsence.
There is no suEstitute for the fruit of the SSirit. Jesus said to His
disciSles, By this is my Father glorified, that you Eear much fruit,
and so Srove to Ee my disciSles Jn. . The fruit manifest in the
Eeliever
s life is neither a human Sroducfion nor an artificial creation.
It is, rather, the natural yield of the life-giving Vine into which he has
Eeen grafted see Jn. , . Thus, it is Sroof Sositive of a vital and
healthy relationshiS to Christ, through the Sresence of His SSirit.
Fruit is the Sroduct of growth. When there is no sSiritual growth,
the Christian life Eecomes Earren, unSroductive and useless.
Fruitlessness is a sign of degeneration or stagnation as caused Ey
malnutrition or disease. But where there is growth in grace, there will
Ee sSiritual fruitage.
PrinciSles of Fruit Bearing
There are certain SrinciSles of fruit-Eearing in the sSiritual realm.
An Analogy from Nature
Jesus set these SrinciSles Eefore His disciSles Ey drawing an
analogy from nature see Mt.   -. He Eegan Ey calling attention
to the necessary correlation Eetween a tree and its fruit. A good
tree, He said, will Eear good fruit in fact, a good tree cannot Eear
evil fruit. On the other hand, the Ead tree will Eear evil fruit in
fact, a Ead tree cannot Eear good fruit. Thus He concluded, you
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will know them Ey their fruits. These SrinciSles are underscored Ey
reference to the divine Mudgment Every tree that does not Eear good
fruit will Ee cut down and thrown into the fire Mt. .
Further illustration and aSShcation of these SrinciSles is Srovided
in Sarallel accounts. Each tree is known Ey its own fruit, Jesus
e[Slained to His audience see Lk. -. For figs are not
gathered from thorns, nor are graSes Sicked from a EramEle Eush.
So, the good man out of the good treasure of his heart Sroduces
good, and the evil man out of his evil treasure Sroduces evil for out
of the aEundance of the heart his mouth sSeaks. Therefore, Jesus
urged in Mt. - Either make the tree good, and its fruit
good or make the tree Ead, and its fruit Ead for the tree is known Ey
its fruit. You Erood of viSers How can you sSeak good, when you
are evil"
From these words of our Lord, we deduce si[ fundamental
SrinciSles of fruit-Eearing. For convenience sake, they may Ee
arranged in three Sairs
 A good tree Eears good fruit
 A Ead tree Eears evil fruit
 A good tree cannot Eear evil fruit
 A Ead tree cannot Eear good fruit
 A tree is known Ey its fruit
 A man will Ee Mudged Ey his fruit.
A Survey of ScriSture
If we encomSass in our study a larger survey of ScriSture, we
discover four additional SrinciSles of fruit-Eearing.
First, God desires fruit from His SeoSle indeed. He e[Sects it.
Thus John the BaStist declared, Every tree which does not Eear
good fruit will Ee cut down and thrown into the fire Mt.  . This
SrinciSle is illustrated in the SaraEle of the fig tree Lk. -. We
are told that a man had a fig tree Slanted in his vineyard. For three
years he came seeking fruit on it, and found none. So he said to his
vinedresser, Lo, these three years I have come seeking fruit on this
fig tree, and I have found none. Cut it down why should it use uS the
ground" Jesus also illustrated the divine e[Sectation of fruit in an
acted SaraEle Mk.  -. Once oEserving along the road a fig
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tree in leaf, He went to see if He could find anything on it. When
He came to it, however. He found nothing Eut leaves. ThereuSon, He
condemned it to eternal fruitlessness. God e[Sects a tree to Ee
fruit-Eearing.
Ne[t we oEserve the gosSel Erings forth fruit. This SrinciSle is
illustrated in the so-called SaraEle of the sower. As the word of God
fell on good soil, it Eore fruit. In one case it yielded a hundredfold, in
another si[ty, and in another thirty. As for the seed which fell on
inferior ground, it Sroved unfruitful Mt. - see esSecially v. ,
, . The aSostle Paul found cause for thanksgiving Eecause the
word of truth, the gosSel, was Eearing fruit and growing throughout
the whole world. It was Sroducing a manifest harvest of sSiritual fruit
Col. -.
Moreover, the ScriSture teaches us the righteous Eear fruit. In the
familiar words of Psalm , the righteous is like a tree Slanted Ey
streams of water, that yields its fruit in its season. In another te[t,
the Psalmist goes even further, to affirm the righteous still Ering
forth fruit in old age, they are ever full of saS and green Ps.
-. Likewise, the New Testament e[Sects from Christians a
life harvest of righteousness Phil.  Rom.  James  HeE.
 f Prov. .
This Erings us to a culminating scriStural SrinciSle we are to Eear
fruit. Indeed, Jesus said He had chosen and aSSointed His disciSles,
that you should go and Eear fruit Jn. . Similarly Paul
affirmed, we have Eeen raised to new life in order that we may Eear
fruit for God Rom. . Thus the aSostle e[horted Titus, let our
SeoSle learn to aSSly themselves to good deeds, . . . and not Ee
unfruitful. Recognizing with James that wisdom from aEove is . . .
full of mercy and good fruits James , Paul Srayed without
ceasing for his converts to this end . . . that you may Ee filled with
the knowledge of his will in all sSiritual wisdom and understanding,
to lead a Hfe worthy of the Lord, fully Sleasing to him, Eearing fruit in
every good work and increasing in the knowledge of God Col. -
. The maturing Christian life is active in the Eearing of sSiritual
fruit.
Let us summarize the last four scriStural SrinciSles of fruit-
Eearing
 God e[Sects fruit
 The gosSel Sroduces fruit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 The righteous are fruit-Eearing
 We are to Eear fruit.
An E[amSle in Person
These SrinciSles are illustrated in the Serson of Paul. He was
motivated in his mission work Ey the desire for sSiritual fruit see
Rom.    . He reMoiced at the evidence of such fruit in the lives of his
converts and Srayed that they might Ee filled with the fruits of
righteousness which come through Jesus Christ see Phil. - .
Like the hard-working farmer, he considered himself worthy to
Sartake of the fruit which he had Sroduced Ey his laEor H Tim.  I
Cor.  and he regarded the collection for the Jerusalem
community as a sharing of this fruit Rom. .  The life and
ministry of the aSostle was active in the Eearing of visiEle fruit.
Choice SSiritual Fruit
It is Paul who, in Galatians -, has given us a systematic
Sresentation of the fruit of the SSirit.
A Leading- Walking RelationshiS
The catalog of the SSirit
s fruit is set against the EackdroS of the
evil works of the flesh. There is a very sharS contrast Eetween the
two. The aSostle is setting Eefore us a clear alternative in lifestyles. In
the one instance, he deSicts a life dominated Ey the desires and lusts
of the flesh. That kind of life manifests itself in deeds characterized Ey
immorality, imSurity, licentiousness . . . drunkenness, carousing,
and the like. But those who Sractice such things, Paul strongly
asserts, show they have no Sart in the kingdom ofGod Gal.  -.
But there is another kind of lifestyle. It is the conduct of one
s life,
following the leading of the Holy SSirit. Paul assumes at this Soint
that his audience has e[Serienced a new Eirth in Christ through the
SSirit. But there is an e[hortation which follows on that e[Serience
in life If we live Ey the SSirit, let us also walk Ey the SSirit Gal.
.
In the Greek, three different verEs are used to descriEe this
leading-walking relationshiS with the Holy SSirit

 several Sertinent
insights accrue from a careful study at this Soint.  The SSirit leads
Eut does not control. The SSirit-led life is characterized Ey self-
control. The SSirit does not make Christians controlled SuSSets.
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as many in our day seem to suggest. He does, however, Srovide
leadershiS. He goes Eefore us, as we might say, and shows us the way
in which we ought to walk. But it is uS to us to follow His leading. 
There are some Slaces where the SSirit does not lead. Let no man say
that the SSirit has led him to do something immoral or imSure. Let
him not say that the SSirit has SromSted him to Mealousy, envy or
dissension. Rather, Paul tells us, if we follow the leading of the SSirit,
we will not do such things. Indeed, the Greek construction used in
Galatians   is a strongly emShatic negative But I say, walk Ey the
SSirit andyou will not fulfill the desires of the flesh. Why" Because
the way of the SSirit does not run in those dark valleys.  We are
called uSon to conform our conduct to the way of the SSirit. The
Greek verE for walk used in Galatians  literally refers to an
arrangement of things in their SroSer seTuential order. In the Sresent
Sassage it means to walk in a straight hne, following the leading of
the SSirit. The New International Version translates, Let us keeS in
steS with the SSirit. We must Eeware of misleading temStations.
The Sassion and lusts of the flesh must Ee eschewed. We must keeS
our sights set on the One who goes Eefore us.
The conceSt of a leading-walking relationshiS to the Holy SSirit
dominates the Sassage. It constitutes, as it were, a Sicture frame for
the fruit of the SSirit Sresented here.
The Fruit of the SSirit
The Sicture of the SSirit
s fruit is a Eeautiful unity, artfully
arranged. The use of of the singular for fruit serves to Sresent all
the graces of character in the ensuing hst as a unity. Together they
reSresent the result of living Ey the SSirit. They are the natural
Sroduct of a vital relation Eetween the Christian and the SSirit of
Christ. The catalog does not Sretend to Ee comSrehensive Paul
deliEerately leaves it oSen-ended, Ey use of the Shrase, such as
these Gal.  cf v. . What we have here might Ee said to
reSresent the choice sSiritual fruit of the Christian life.
. . . these graces manifest the Sresence and Sower of the SSirit in
the life and reveal that one is already a Sart of the kingdom.A They
are Sresented as a contrast to the works of the flesh. The contrast is
deliEerate and thorough. William Barclay has stated well one
imSortant asSect of it A work is something which man Sroduces for
himself a fruit is something which is Sroduced Ey a Sower which he
does not Sossess. Man cannot make a fruit. A Indeed as the Soet has
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said, Only God can make a tree. In this instance agaSe love is the
taSroot.A This is God
s love, which Paul says has Eeen Soured into
our hearts through the Holy SSirit which has Eeen given to us Rom.
. AgaSe love stands at the first of the list, and is SroEaEly thought
of as the source from which issues the other fruit of the SSirit.
Indeed, a comSarison with I Corinthians  indicates that love
emEraces many of the characteristics suggested Ey the suEseTuent
fruit. We read that love reMoices in the right it is Satient and kind it is
characterized Ey faith and humility. The fruit of the SSirit is love
As the e[Sression of holiness, Dayton e[Slains, this is the Tuality
that descriEes the nature of God.
 That is to say, love is a reflection
of the indwelling Sresence of the divine SSirit within the life of a
Eeliever.
The Sresentation of the fruit of the SSirit aSSears to fall into
three sets of three. The first triad descriEes the characteristics of the
Eeliever
s relationshiS to the SSirit. The second sets forth the SSirit
s
Tualification of the Eeliever
s relationshiS to others. And the third set
deSicts the SSirit
s influence uSon the character of the Eehever as a
Serson. 
Love is the root of all the rest, as John Wesley has said. As used
here, it is descriStive of that love for God and man descriEed Ey the
Great Commandment see Gal. . It is love as characterized Ey a
desire to helS one
s fellowman see Gal. -. Joy is freTuently
associated with the Holy SSirit see Acts  indeed, Paul
descriEes it as insSired Ey the Holy SSirit in I Thes. . It is that
inner sense of delight and gladness which sSrings from the
consciousness of the Sresence of God. As He sSoke of the comforter
to come, Christ assured His disciSles, Peace I leave with you my
Seace I give to you Jn. . This Seace is the oSSosite of the
strife, disSutes and dissensions hsted among the works of the flesh.
It consists of an inner reSose see Phil. , which comes as we set our
thoughts and desires on the things of the SSirit Rom. -. Thus,
Ey reason of the indweUing Sresence of the SSirU, the EeUever
s
relationshiS to God is characterized Ey love, Moy and Seace.
The reality of the SSirit
s Sresence finds e[Sression in the Eeliever
s
relationshiS to his fellows. First, there is the fruit of Satience
otherwise translated, forEearance or longsuffering. This is one of
the attriEutes of agaSe love I Cor. . Patience is manifest when
we refuse to retaliate for wrong done to us. Christ has left us a great
e[amSle in this resSect see I Pet. -. Thus when we are Satient,
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we show forth the SSirit of Christ. Kindness is another Sositive
characteristic of love I Cor. . Drummond says kindness is love
active. 
 It is that gentle and gracious sSirit which Jesus manifest, in
forgiving the sinful woman who washed His feet with her hair Lk.
-. This attitude, too, is a fruit of the SSirit. Goodness is also
descriStive of one
s attitude toward others. It does not have reference
to a Sassive, Sietistic withdrawal from social intercourse. Rather, it is
love active in Eenevolent deeds to others. It is that characteristic of
ministry which Peter referred to in Jesus You know . . . how God
anointed him with the Holy SSirit and with Sower and how he went
aEout doing good and heahng all who were oSSressed Ey the devil
for God was with him Acts  see also . So also the
disciSles of Christ are to Ee active in well-doing, in Sracticing good
to others see I Pet. ,  , , ,   . The SSirit ofChrist
is the sSirit of goodness.
The SSirit
s influence uSon the character of the Eeliever, more
over, is manifest in faithfulness, gentleness and self-control. Faith,
as a fruit of the SSirit, means fidelity as the word is translated in
Titus  , KJV. It shows itself in Eeing trustworthy see I Cor. .
It is faithfulness to one
s aSSointed ministry, following the e[amSle
ofChrist see HeE. -. Adam Clarke gives to this virtue a Sractical
aSSlication Sunctuality in Serforming Sromises, conscientious
carefulness in Sreserving what is committed to our trust, in restoring
it to its SroSer owner, in transacting the Eusiness confided to us,
neither Eetraying the secrets of our friend nor disaSSointing the
confidence of our emSloyer.
A This is a Tuality of character the
SSirit Sroduces in the Serson of the Eeliever himself. Gentleness is
meekness, Eut it is not weakness.


 As the use of the term in Galatians
A indicates, meekness is that Tuality which Paul otherwise
descriEes as not thinking of one
s self more highly than one ought to
think Rom. . It is a humEle self-acceStance. It is the sSirit of
those who, in climEing higher, refuse to tramSle on others. Our Lord
descriEed Himself as gentle and lowly of heart Mt.   . And He
Sronounced His Elessing uSon those who are of hke mind and sSirit
Mt. . Self-control is the mastery of one
s own desires and
imSulses. It is sSecifically oSSosed to the drunkenness and
carousings of the Srevious list. However, its meaning e[tends to all
the carnal lusts insofar as they threaten to enslave a man and
dominate his Hfe see Rom.  . The SSirit ofChrist sets a man free
to serve his fellowman in love Gal.  , .
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A Difference in Conduct
The Sresence of the SSirit in the EeUever
s hfe makes a difference in
his conduct. SSecific iUustrations of this difference are Srovided Ey
the aSostle in Galatians  the succeeding conte[t. Several insights
resuh from a consideration of this connection Eetween Christian
character and Christian conduct.  Those who are sSiritual Eear a
sSecial resSonsiEiUty for their weaker Erethren.  There is a norm
for sSiritual conduct. It is the law of Christ which Paul has descriEed
as the SrinciSle of love in action.  Those who are sSiritual sow to
the SSirit. They do not sow to their own flesh, Eut give themselves to
doing good unto others. They are Sromised that in due season they
shall reaS a sSiritual harvest.
Thus the fruit of the SSirit as deSicted in Galatians -
reSresents the Sicture of an ongoing Srocess in the life of the
Christian Eeliever. The SSirit-filled hfe is Uke a Sroductive tree
Eearing good fruit. The SSirit-led Ufe manifests itself in Christ-like
conduct and loving ministry to others.
No Unfruitful Works
Another Sassage on the fruit of the SSirit is found in EShesians
-. Most modern translations foUow the more suEstantial te[t
tradition and read as does the Revised Standard Version in verse ,
For thefruit of light is found in all that is good and right and true.
However, the earliest manuscriSt witness, dating aEout  A.D.,
suSSorts the variant reading reflected in the King James Version,
For the fruit of the SSirit is in aU goodness and righteousness and
truth. Most commentators feel that the meaning is the same in either
reading. On the other hand, very few writers have taken the Sassage
seriously in relation to the fruit of the SSirit.
A ReMection of Worldliness
This Sassage is marked Ey a numEer of strong Sarallels with
Galatians -. We note esSecially the e[hortation against
worldliness But immoraUty and all imSurity or covetousness must
not even Ee named among you, as is fitting among saints ESh. .
The aSostle goes on to state, as he does in Galatians , that those
who are engaged in such imSroSrieties have no inheritance in the
kingdom of Christ and of God.

 Paul warns of God
s Mudgment
Eecause of such things. The readers are called to disassociate
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themselves from those who walk in darkness. Again we find an
emShasis on this walking motif, in concern for the Christian
s
conduct of his life . . . now you are hght in the Lord walk as
children of light ESh.  see also v. , . The e[hortation Sarallels
closely Galatians . The Soint of concern in these two Sassages is
much the same, and so is the content of the aSostohc aSSeal.
The Fruit of Light
The Erief listing of the fruit of light is contained in a single triad.
The Sreceding all, however, lends to the catalog a more
comSrehensive reach. The first fruit named is goodness, which is
Saralleled in Galatians. Righteousness and truth, on the other hand,
have no sSecific Sarallels. But they certainly do not contradict the
Srevious list in any resSect. They are totally consonant with its
essence and intention. They are a reminder that Paul did not regard
the catalog in Galatians as conclusive. It is not correct to sSeak of
the nine fruits of the SSirit. The Sresence of the SSirit is manifest
not only in the fruit of goodness, Eut also in the fruit of righteousness
and truth. Here in EShesians , the aSostle Eroadens the scoSe of
interest to include all that is Sleasing to the Lord see v. ,
immediately following.
The fruit of light, it is generally argued, is a reading more
comSatiEle with conte[t. That is true, as the conte[t focuses around
a contrast Eetween light and darkness. On the other hand, we ought
to heed the e[hortation in which this argument reaches its clima[
Therefore do not Ee foolish, Eut understand what the will of the
Lord is, . . . do not get drunk with wine . . . Eut Ee filled with the
SSirit ESh. -. Thus the influence is legitimate the fruit of
light is the Sroduce of a SSirit-filled life. It is the character of a life
conducted in accordance with the Lord
s will for His children. This is
a descriStion of the fruit-Eearing life.
A direct contrast is drawn in this Sassage Eetween the fruit of
light as Sroduced Ey the children of light, and the unfruitful
works of darkness as Sroduced Ey the sons of disoEedience. Here
again, as in Galatians , we have a contrast Eetween fruit in the
singular and works in the Slural. However, we also have a contrast
Eetween fruit-Eearing and unfruitfulness. The deeds of darkness are
descriEed as fruitless, Eecause they result in nothingness. The fruit of
sin is death Rom. -. James descriEes the Srocess very
carefully Ey which sin is conceived and grows. But when it is full
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grown, he says, it Erings forth death James -. With a great
flare of rhetoric, Jude descriEes the futility of those who have
aEandoned the way of the Lord to walk in the way of Cain. He
descriEes such Sersons as waterless clouds, carried along Ey winds
fruitless trees in late autumn, twice dead, uSrooted wild waves of the
sea, casting uS the foam of their own shame wandering stars for
whom the nether gloom of darkness has Eeen reserved for ever Jude
-. In a similar vein. PhiliSs challenges the modern Christian in
his translation of EShesians  Let your hfe show Ey contrast how
dreary and futile these things are. The works of darkness Sroduce
nothing of lasting value.
In Imitation of God
In contrast, the children of light Sroduce fruit which is as eternal
as God Himself. Indeed, they conduct themselves as imitators of
God see ESh. . No longer do they Eelong to the darkness no
longer are they sons of disoEedience. Now they are light in the
Lord now they are Eeloved children with an inheritance in the
kingdom of God. Thus they are called to conform their conduct to
the One whom they address, with thanksgiving, as Father. Such
God-hkeness, however, is SossiEle only as they are filled with the
Sresence of the divine SSirit.
Growing in Grace
This Erings us to the Soint of Eeginning in a third Sarallel te[t,
n Peter -.
Partakers of the Divine Nature
ParticiSation in the divine nature is set forward Ey Peter as the
starting Soint, not the goal, of Christian living. The aSostle writes
to those who have already escaSed from the corruStion that is in the
world Eecause of Sassion. Moreover, he says, they have Eeen
granted all things that Sertain to life and godliness through the
knowledge of Jesus Christ II Pet. -. In using the daring
descriStive, Sartakers of the divine nature, Peter sSeaks of their
real union with Christ see I Pet. . How" We would say, through
the indwelling Sresence of the SSirit of Christ in the Eehever,
although that is not directly stated Ey the aSostle. However, this
Sassage is Sarallel to the other two in that it sSeaks of a contrast
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Eetween Earren and fruitful Christians. It also encomSasses a sSecific
list of graces which are to Ee manifest in the life of the maturing
Eeliever. It, too, sets Eefore the Silgrim a vision of entrance into the
eternal kingdom of our Lord. The Sarticular emShasis in this Sassage
is, however, on the necessity for growing in grace.
An early cynic descriEed his view of Christian e[Serience as an
initial sSasm followed Ey a chronic inertia.
A This Sassage makes
clear that a vital and growing Christian life is a cooSerative
e[Serience.  Green comments on II Peter  The grace of God





e[horted to make every effort to suSSlement our faith. The Greek
verE used at this Soint is Tuite colorful. It is a metaShor drawn from
the Athenian drama festivals. Two insights result from a considera
tion of it against this Eackground.    The suSSlying of a chorus was
an e[Sensive act Serformed Ey a rich citizen in suSSort of the
dramatic Sroduction. These citizens often vied with one another in
the generosity of their eTuiSment and training of the chorus. Thus
the word has come to mean a generous and costly cooSeration. So we
must commit ourselves to cooSeration with God in the outfitting of
our lives as fruitful Christians.   As aSSlied to the chorus itself,
eSi-choregeo meant to add one thing after another, in order, until the
chorus was made comSlete. So, too, in the Christian life there is to Ee
added to faith a whole comSlement of virtues, together comSrising a
right and harmonious whole.A

The ReTuirement of Diligence
Growing in grace reTuires diligence on the Sart of the individual
Christian. He is to suSSlement his initial trust in Christ Ey a
comSlement of seven goodly Tualities. In this case, the list seems to
Ee arranged in ascending order, clima[ingwith agaSe love. The list of
seven, no douEt, is indicative of a full comSlement of graces and thus
symEolic of Christian Serfection.
Briefly we comment on these seven graces listed here. The first,
although generally translated virtue, is more SroSerly a reference
to e[cellence. The same word is used in conte[t as descriStive of the
e[cellence of Christ Himself II Pet. . He, of course, was the man
Sar e[cellence. Christian e[cellence, then, can Ee aStly descriEed as
Christ-likeness. Thus the Christian is called to diligence, that his life
should reflect something of the character of his Lord. To e[cellence
he is to add knowledge. Peter, of course, knew that this was one of the
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favorite words of the false teachers of the day, the so-called gnostics.
Nevertheless, Peter was not afraid to use it. He was confident that the
God who had revealed Himself in Jesus Christ was the God of truth.
Moreover, the message of salvation had come through a knowledge
of the truth see ?? Pet. . Such knowledge will never harm the
Christian. Indeed an increase in understanding and knowledge seem,
according to the ScriStures, to Ee SrereTuisite for Srogress along the
road towards Christian maturity. As Michael Green has stated,
Peter would have no truck with that so-called faith which shrinks
from investigation lest the resultant knowledge should Srove
destructive. Trust has nothing to do with oEscurantism. The cure for
false knowledge is not less knowledge, Eut more. 
True knowledge leads on to self-control. This virtue, along with
the ne[t, Satience, demonstrates the corresSondence Eetween this hst
and the fruit of the SSirit in Galatians . To these Peter adds
godliness, Ey which is meant a reverence towards God. One writer
has descriEed it as a very Sractical awareness ofGod in every asSect
of life. Such Siety, however, is not worth much without Erotherly
kindness and agaSe love. If anyone says, 
I love God,
 and hates his
Erother, he is a liar I Jn. . Those who have Eecome Sartakers
of the divine nature love God
s children see I Jn. -. Indeed,
Jesus told His disciSles that their love for one another would Ee a
distinguishing mark of their relationshiS to Him Jn. -.
But Erotherly love has to Ee worked at. It entails Eearing one
another
s Eurdens, causing no offense to the weaker Erother,
welcoming those of different oSinions, and striving to maintain the
unity of the Eody of Christ. The crown of the Christian
s Srogress
toward Serfection is such agaSe love. As Paul stated in I Corinthians
, The greatest of these is love.
The Blessings of Growth
These sSiritual Tualities, according to II Peter , are to Ee the
Sossession of each Eeliever. They are to Ee manifest in his life and
conduct. Moreover, they are to aEound or increase. There is no Slace
for slackening of effort. The Christian life is to Ee a growing
e[Serience. As these Tualities characterize your life more and more,
they keeS you, the aSostle affirms, from Eeing ineffective or
unfruitful. That is to say, fruitfulness in the Christian life is
deSendent on the Srocess of growth. A Serson who ceases to grow
sSiritually soon Eecomes Earren of fruit. Peter says he has Eecome
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shortsighted, forgetful, Elind and is close to falHng away. On the
other hand, growth in grace Sroduces increased fruitfulness. The
growing Christian also will Ee Elessed with a farsighted SersSective
on life, an assurance of Sreservance and, the Sromise of an




We conclude Ey calling to rememErance the words of Jesus in John
  I am the true vine and my Father is the vinedresser. Every Eranch
of mine that Eears no fruit, he takes away, and every Eranch that does
Eear fruit, he Srunes, that it may Eear more fruit .... AEide in me,
and I in you. As the Eranch cannot Eear fruit Ey itself, unless it aEides
in the vine, neither can you, unless you aEide in me. I am the vine, you
are the Eranches. He who aEides in me, and I in him, he it is that Eears
much fruit, for aSart from me you can do nothing. If a man does not
aEide in me, he is cast forth as a Eranch and withers and the Eranches
are gathered, thrown into the fire and Eurned .... By this my Father
is glorified, that you Eear much fruit, and so Srove to Ee my disciSles
Jn. -, -, .
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Book Reviews
The Ministry of SheSherding, Ey Eugene L. Stowe, Kansas City
Beacon Hill Press.  SS. ..
This volume is Ey the general suSerintendent of the Church of the
Nazarene who has served as Sresident of Nazarene Theological
Seminary, as suSerintendent of the Central California District, and
as Sastor of four churches on the west coast. Within the Sages of this
attractively Eound volume are sections deaUng with the whole gamut
of oSSortunities and resSonsiEilities for the modern Christian
Sastor.
The author has read on the suEMects from significant sources as
weU as Eringing to his task a wide variety of Sersonal e[Serience.
Scarcely anything of imSortance to the Sastor goes unnoticed. The
author is acTuainted with the older standard works on the ministry as
well as more modern and uS-to-date treatments of the various facets
of the Sastor
s role. The Sastor
s wife is also noticed and her role
helSfully defined. Among the imSortant facets of the minister
s role
treated here from a Sractical standSoint are the SulSit ministry,
counseling, Sastoral calUng, administration, and finance ᪽ to
mention only a few.
This volume Slaced in the hands of a young Sastor should Ee an
invaluaEle aid to his Srofessional and Sersonal effectiveness. This
reviewer, while Serusing this Eook, felt again the challenge of the
Sastoral ministry as Eeing the most honored Sosition one could fill. It
is hard to see how any Sastor could helS Eut Srofit Ey an e[amination
of this volume and it would seem that every church UErary and every
Sastor
s study should include this Eook. It deseves a wide circulation.
George A. Turner
Professor of BiElical Literature
BiElical Preaching for ContemSorary Man, comSiled Ey Neil B.
Wiseman, Kansas City Beacon HiU Press of Kansas City or. Grand
RaSids Baker Book House, .  SS.
At last, here is a Eook on EiElical Sreaching Ey someone within the
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Wesleyan-Arminian tradition. The work has Eeen done Ey nine
Sracticing Church of the Nazarene Sreachers ᪽ si[ of them Sastors.
It was Sroduced Easically for their denominationally sSonsored
Sastors leadershiS conferences. It is now shared with all who long to
Sreach the Word
BiElical Sreaching is not understood in the mold of Bonhoeffer or
Barth, Eut more in the cast of Donald G. Miller. That is, EiElical
Sreaching has to do solely with the suEstance and not the homiletical
form of sermons. Each memEer of the symSosium has a sensitivity
toward resSonsiEle e[egesis and hermeneutics. ChaSter two,
ResSonsiEle BiElical InterSretation, Ey Mildred Bangs WynkooS
is worth the Srice of the volume. In each suEMect handling there is
also a strong sensitivity that Sreaching of the BiEle is for
contemSorary man, as the Eook title suggests.
The BiEle is given to communicate. That is not to say, however that
sermons come easy ᪽ after the laEor of e[egesis comes the toil of
homiletics S. . Two-thirds of the Eook is devoted to SossiEle
variations of sermonic suEstance and form. Along with the how to,
and e[amSles, there is an e[cellent list of old and new Sreaching
authorities under Reference Notes.
I wish all Sreaching done today would Ee done from the SrinciSles
SroSosed in this handEook.
Donald C. Boyd
Assistant Professor of Preaching
You Must Be Joking, Ey Michael Green, Wheaton Tyndale House
PuElishers, Inc., .  SS. ..
Pastors, have a look at this little Siece of aSologetics which mar-
shalls in straightforward, simSle, and clear form arguments against
tySical e[cuses for reMecting the GosSel. Canon Green, well known
Sresent-day English Sreacher, comes to griSs with such e[cuses as
All religions lead to God It doesn
t matter what you Eelieve as
long as you are sincere You can
t change human nature.
University youth, struggling or helSing someone in the griS of
douEt, will also find this SaSerEack useful.
Donald E. Demaray
Granger E. and Anna A. Fisher Professor of Preaching
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Christian Mission in the Modern World, Ey John R. W. Stott,
Downers Grove, IL InterVarsity Press,  SS., . ..
Without a douEt, this is one of the most significant SuEhcations in
recent years, dealing with the contemSorary issues of Christian
mission from a truly EiElical standSoint.
John Stott is rector emeritus of All Souls Church in London and
sSeaks from e[Serience and with authority.
In recent years, the mission of the church has Eeen defined in two
divergent ways on the one hand, evangelism and disciSleshiS only
on the other, involvement in social-Solitical issues. The author,
through a careful definition of five terms ᪽ mission, evangelism.
dialog, salvation and conversion ᪽ attemSts to Ering these two
grouSs together and show that the mission of the church really
includes Eoth.
Although  have no wish to disguise myself or to conceal that I am
a Christian of 
evangelical
 conviction, Dr. Stott writes, this Eook is
not an e[ercise in Sarty SroSaganda. I have no a[e to grind, e[ceSt to
go on seeking to discover what the SSirit is saying through the Word
to the churches. ASSroaching the suEMect in this sSirit, he writes
with the courtesy and warm friendshiS which Christians owe to one
another when they are discussing their differences. He sSeaks
EiElically, clearly and fairly. His chief concern is to Ering Eoth
ecumenical and evangelical thinking to the same indeSendent and
oEMective test, namely that of the EiElical revelation.
Mission, he argues, is not a word for everything the church
does, nor does it cover everything God does in the world. 
Mission

descriEes rather everything the church is sent into the world to do. It
emEraces the church
s douEle vocation of service to Ee 
the salt of the
earth
 and 
the light of the world.
 
Thus, social action is a Sartner of evangelism. As Sartners the two
Eelong to each other and yet are indeSendent of each other. Each
stands on its own feet in its own right alongside the other. Neith
er is a means to the other, or even a manifestation of the other.
For each is an end in itself. Both are e[Sressions of unfeigned
love.
The author Eelieves that within the area of evangelism there is a
Slace for genuine dialog. He defines dialog as a conversation in which
each Sarty is serious in his aSSroach Eoth to the suEMect and to the
other Serson, and desires to listen and learn as well as to sSeak and
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instruct. Dialog is a token of genuine Christian love, Eecause
it indicates our steadfast resolve to rid our minds of the SreMu
dices and caricatures which we may entertain aEout other SeoSle.
to struggle to listen through their ears and look through their eyes
so as to grasS what Srevents them from hearing the GosSel and
seeing Christ to symSathize with them in all their douEts, fears
and hang-uSs. In dialog, however, we should not cultivate a
total oSenness in which we susSend even our convictions con
cerning the truth of the GosSel and our Sersonal commitment to
Jesus Christ. To attemSt to do this would Ee to destroy our
own integrity as Christians.
John Stott seriously challenges the definition of salvation
esSoused Ey Eoth the USSsala  and the Bangkok 
assemElies. Although UEeration from oSSression and the crea
tion of a new and Eetter society are definitely God
s will for
man, these things do not constitute the salvation which God is
offering the world in and through Jesus Christ. They could Ee
included in the mission of God, in so far as Christians are giv
ing themselves to serve in these fields. But to call socio-Solitical
liEeration salvation, and to call social activism evangelism
is to Ee guilty of a gross theological confusion. It is to mi[ what
ScriSture keeSs distinct ᪽ God the Creator and God the Redeemer,
the God of the cosmos and the God of the covenant, the world and
the church common grace and saving grace Mustice and Mustifica
tion the reformation of society and the regeneration of men. For
the salvation offered in the GosSel of Christ concerns Sersons rather
than structures. It is deliverance from another kind of yoke than
Solitical and economic deSression.
Conversion, the author insists, is the necessary resSonse to the
GosSel. The word literally means to turn around, to turn away
from idols and sin and to turn toward God and Christ. Thus the
EiElical eTuation is reSentance  faith  conversion. Conversion
leads to regeneration or the new Eirth, and involves a change in the
life of the individual. Conversion also leads to social resSonsiEility,
for it does not take the convert out of the world, Eut rather sends him
Eack into it, the same Serson in the same world, and yet a new Serson
with new convictions and new standards.
J. T. Seamands
John Wesley Beeson Professor of Christian Missions
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The Good News BiEle In Today
s English Version. New York The
American BiEle Society, .
In this volume we have one of the most recent attemSts to Sut the
language of ScriSture in sSeech familiar to the average English
reader today. The SroMect Eegan when several of the United BiEle
Societies cooSerated to Sroduce the Greek New Testament, the third
edition of which aSSeared in . The New Testament in Today
s
English Version aSSeared in SeStemEer of . It was SreSared Ey
RoEert Bratcher for the Society and was designed for those for whom
English was a second language. For that reason he used vocaEulary
and sentence structure that would Ee intelligiEle for those who had
learned English in addition to their native tongue. The idiom and
haEits of sSeech of the HeErew and Greek writers, which are largely
reflected in the older versions, were ignored in the interest of
communication to the Sresent generation of EngUsh readers. To the
surSrise of the BiEle Societies it was discovered that this rendition of
the New Testament attracted many readers for whom English was
their mother tongue. They therefore SreSared to do the same with
reference to the Old Testament and the SuElic was given the results
this fall. This comSlete BiEle, like the New Testament, is
accomSanied Ey line Sictures suggested Ey the BiEle te[t and
skillfully e[ecuted Ey the same artist. ASSended to this BiEle is a
glossary of terms, a list of Sassages of the New Testament from the
Greek Old Testament, a chronology, some maSs, and two
aSSendices.
Each Eook in the BiEle is given a Erief Sreface together with an
outline of its contents. Alternate readings are given at the Eottom of
each Sage and one also finds there some ScriSture references to other
relevant Sassages. IntersSersed in the te[t are suEMect titles, ten of
which emErace several SaragraShs.
The language used is what the translator thinks would Ee used
today to e[Sress the same thoughts. In the Eeginning, when God
created the universe, the earth was formless and desolate Gen.
,. Now the snake was the most cunning animal that the Lord
God had made. The snake asked the woman, 
Did God really tell you
not to eat fruit from any tree in the garden"
  Gen. . Then
Adam had intercourse with his wife, and she Eecame Sregnant. She
Eore a son and said, 
By the Lord





Many Eooks of the Old Testament are more easily read than in
other versions. In some cases, where there are rather tedious hsts of
numEers and geneologies, this version condenses the language of
several verses into a few. Thus many reSetitions are avoided without
akering the meaning. The census of the Levites NumEers - cf.
-  is condensed into a taEle more visiEle and in much less sSace.
Some may think that the attemSt to ease the task of the reader is
overdone when leSrosy Eecomes a dreaded skin disease Deut.
 Mark  DecaSolis Eecomes ten towns. Instead of
swine we have Sigs in Mark  . An e[amSle of Erevity without
loss of meaning is seen in the rendition of Deuteronomy  -. In
the Revised Standard Version Beware lest you act corruStly Ey
making a graven image for yourselves in the form of any figure, the
likeness of male or female, the likeness of any Eeast that is uSon the
earth, the likeness of any winged Eird that flies in the air, the likeness
of anything that creeSs on the ground, the likeness of any fish that is
in the water under the earth. In Today
s English Version it Eecomes
Do not sin Ey making for yourselves an idol in any form at all ᪽
whether man or woman, animal or Eird, reStile or fish.
Many changes are not likely to Ee welcomed Ey serious students of
the BiEle Eut will Ee welcomed Ey most readers. Instead of the
familiar Sassages Thou SreSarest a taEle Eefore me in the Sresence
of my enemies it Eecomes You SreSare a EanTuet for me where all
my enemies can see me Ps. . A more direct and less oracular
format is seen in ProverEs  If you have to choose Eetween a
good reSutation and wealth, choose a good reSutation. Less haSSy
is the rendering in Mark , God will kill the sheSherd. This is a
Tuotation from =echariah  which reads, Wake uS sword and
attack the sheSherd who works for me. Sometimes euShemisms and
Tuaintness yields in favor of a more contemSorary mode of sSeech.
Thus You shall have a stick . . . and when you sit down outside you
shall dig a hole with it and turn Eack and cover uS your e[crement,
whereas in Today
s English Version, carry a stick ... so that when
you have a Eowel movement you can dig a hole and cover it uS
Deut. .
The artist gives the reader a word Sicture of the entire life ofJonah
in aEout  drawings dramatizing his career.In Nineveh more than
, Sersons who do not know their right hand from the left, and
also much cattle . . . R.S.V. Eecomes more than , innocent
children in it as well as many animals . . . T.E.V.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Time will tell whether The Old Testament in Today
s English
Version will Ee as SoSular as the New Testament. It could well Ee
even more SoSular since many of the more Tuaint HeErew modes of
thought and e[Sression give way to contemSorary sSeech. It would
seem that this version would Ee more welcome to new BiEle readers
than to many of the older ones to those familiar with the e[isting
versions, the new may not Ee as welcome. The serious BiEle student
will need a version closer to the original language and thought forms
of the original. But every reader will find the new version arresting,
resSonsiEle, and aEove ah readaEle. It will SroEaEly find its Slace
among the many other more SoSular and more idiomatic
translations.
Dr. George A. Turner
Professor of BiElical Literature
Power for the Day  Meditations from Matthew, Ey John T.
Seamands, Nashville AEingdon, .
Dr. Seamands, the John Wesley Beeson Professor of Christian
Missions at AsEury Theological Seminary, writes out of deeS
Sersonal conviction that the daily Tuiet time is essential to the
Christian. The devotions are EiElically Eased, Srogressively
develoSed, and designed to challenge the reader to deeSer Christian
commitment. The commentaries on the daily ScriSture te[ts are
foUowed Ey incisive, Sithy sSiritual a[ioms which fi[ the truth in the
reader
s heart and mind.
Melvin E. Dieter
Associate Professor of Church History
Alive to God through Praise, edited and SaraShrased Ey Donald E.
Demaray, Grand RaSids Baker Book House, .
Many modern devotional aids are SreoccuSied with man, his
work, and his SroElems. In this volume Dr. Demaray, the Granger E.
and Anna A. Fisher Professor of Preaching at AsEury Theological
Seminary, has chosen some of the select Sraise Sassages from
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ScriSture and devotional literature and Slaced them in a con
temSorary SaraShrase with his own inimitaEle style. Thomas a
KemSis, St. Augustine, Waher Hilton, A. W. Tozer, E. Stanley
Jones, and others in church history who have given eloTuent human
e[Sression to Sraise Moin the EiElical writers in inviting the reader into
the Sresence of God. The Erief EiograShical sentences which
introduce each author are helSful.
Melvin E. Dieter
Associate Professor of Church History
Christian Holiness in ScriSture, History and in Life, Ey George Allen
Turner, Kansas City Beacon Hill, .
These essays on EiElical hoHness in the Wesleyan tradition Ey Dr.
Turner, Professor of English BiEle at AsEury Theological Seminary,
comSlement his other significant contriEutions to understanding the
life of total commitment in the fullness of the SSirit.
Although the essays are the suEstance of lectures originally given
to college students, their style is such that the Eook serves as an
e[cellent summary of the history and Sractice of Christian holiness
throughout church history. In addition to an e[Sosition of the
Wesleyan doctrine of entire sanctification, the essays outhne other
traditional conceSts of sanctification as they relate to Wesleyan
EiElical understanding.
Concise outUnes of Eroad areas of theological and historical truth,
the essays naturally lack detailed or e[tended develoSment, however,
the reader can readily identify Easic outlines of the truths and issues
under consideration. Here is a Eook Sastors can use to helS Christians.
who want an understandaEle e[Sosition of the SosiEilities of the holy
life as witnessed to in the Sresent as well as in history.
Melvin E. Dieter
Associate Professor of Church History
The Holy SSirit in the Christian Life, Ey W. Curry Mavis, Grand
RaSids Baker Book House, .  SS. ..
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Refusing to analyze at SoSular suSerficial levels, Dr. Mavis comes
to griSs with issues Eoth Ssychological and religious. Pastors and
church leaders will welcome the Eook as a study guide for grouSs.
The kinds of Tuestions currently asked aEout the work of the Holy
SSirit find satisfying answers in the language of contemSorary
Ssychological man.
Dr. Mavis, Professor of Pastoral Ministry, Emeritus at AsEury
Theological Seminary, concludes each chaSter with Srovocative
Tuestions aimed to deeSen one
s understanding of the hfe of God in
the soul of man. The chaSters constitute e[cellent orientation for
answering the Tuestions with richness and meaning. Serious Chris
tians will read and study this Eook with eagerness.
Occasionally the materials seem reSetitious in actuality, the
author comes to griSs with his concerns now this way, now that, and
then still another, until at the end the taSestry Eegins to take on the
aSSearance of a finished work.
The Sracticahty of the little volume commends it anger, guilt,
an[iety are each treated Srayer, growth, truth SerceStion are all
handled carefully and helSfully. And the chaSter on witnessing
numEer eleven is a little classic.
Heartily recommended
Donald E. Demaray
Granger E. and Anna A. Fisher Professor of Preaching
A Critical Le[icon and Concordance to the English and Greek New
Testament, Ey EthelEert W. BuUinger, Grand RaSids =ondervan
PuElishing House, .  SS. Slus ASSendices.
This reSrint of a well known nineteenth century reference work
will continue to find a grateful resSonse ᪽ esSecially for those who
work Srimarily from the English te[t and who also know how to use
a concordance.
The design of the Eook is clear in the words of the Sreface it is to
give every English word in alShaEetical order, and under each, the
Greek word or words so translated, with a list of Sassages in
which the English word occurs, showing Ey a reference figure which
is the Greek word used in each Sarticular Sassage. Thus, at one view,
the Greek word with its literal and derivative meanings may Ee found
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for every word in the Enghsh New Testament S. .
The Authorized Version KJV is used, Eut variant readings noted
in critical editions are also included ᪽ esSecially if found in the
critical te[t of S. P. Tragelles which the author regards as SroEaEly
the most e[act reSresentation of the ancient Slenary insSired Te[t of
the Greek New Testament ever SuElished. This Sreface was written,
however, Eefore Westcott and Hort.
One may take for e[amSle the word hohness
 in the Authorized
Version. In this concordance under holiness five different Greek
words are listed. Then each EiElical te[t is listed where holiness is
found and accomSanying numEer tells which Greek stands Eehind
the English word.
The Eody of the concordance is found Ey an Inde[ ofGreek words
under each is given every English word Ey which it is translated in the
Authorized Version. The student can then go to each of these English
words.
The design is simSle, clever and useful, Eut there are certain
limitations. Every year fewer SeoSle use the King James Version for
study SurSoses. We simSly need a Eetter Greek te[t than it illustrates.
Also the definitions of the Greek words are at times outdated since
they were given Eefore the mass of mostly EgyStian SaSyri shed
their light. Finally, if a student knows enough Greek to use this
volume, he would Ee Eetter to use a straight Greek concordance. This
volume will helS the student who can Earely use Greek, Eut who is
SerceStive enough to note the diversity which this concordance
Soints out.
One final note the concordance aSSears to Ee e[haustive, for
every form of the verE to Ee is listed seSarately
RoEert W. Lyon
Professor of New Testament InterSretation
A History of the Criticism of the Acts of the ASostles, Ey W. Ward
GasTue, Grand RaSids Eerdmands, .  SS. ..
The volume is Eased on the doctoral dissertation written at the
University of Manchester under the tutelage of F. F. Bruce and is
included in the monograSh series on EiElical e[egesis, edited Ey
Oscar Cullmann and others.
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It is the only comSlete work on the critical study of the Eook of
Acts in any language. GasTue, who served as Associate Professor of
New Testament at Regent College, Vancouver, succeeds in his
SurSose of Eeing relatively oEMective while he usually ends on the
conservative side of the Tuestion. His critical review of continental
British and American scholars, Sast and Sresent, is remarkaEly
comSlete and Mudicious.
The Lukan scholars he admires most are H. J. CadEury deceased
of Harvard and F. F. Bruce, the former for his lifetime of SerceStive
Lukan studies and the latter for his two commentaries on the Eook of
Acts. Among those who receive least Sraise are the older generations
of German scholars who worked in theological categories and
sHghted historical, literary, archaeological and similar factors. High
Sraise also is given to the Sioneer work of Lightfoot, ConyEeare,
Howson, and William Ramsay.
After e[amining in detail the views of various scholars, he
concludes that the author of Acts was also the author of the Third
GosSel Luke and that Luke was Eoth a careful writer of history and
also a theologian.
On the ve[ing SroElem of reconciling Acts  with Galatians, he
commends the researches of C. W. Emmet who concludes that Paul
s
visit to Jerusalem, mentioned in Acts   , is the same visit as that
mentioned in Galatians .
This volume is e[tremely helSful to those who seek SersSective on
Lukan scholarshiS. It is also useful for ascertaining CasTue
s own
conclusions, which are not oEtrusive, Eut restrained and Mudicious.
The reader will aSSreciate the fact that this author worked with
original sources in German, French, and Latin and sSared no Sains
to make his findings reSresent fairly those he is reviewing.
George A. Turner
Professor of BiElical Literature
The Holiness PulSit, NumEer Two, comSiled Ey James McGraw,
Kansas City Beacon Hill Press, .  SS. . cloth.
Eleven well-known Sreachers in the hohness movement contriEute
sermons to this slim volume. Material is anecdotal and e[Seriential.
Nazarene contriEutors have that definiteness aEout their work that
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marks them in our time ᪽ that is refreshing. A sermon Ey Donald
Shafer, a EishoS in the Brethren in Christ Church, is stimulating for
its social concern.
One could wish for a third volume with content reflecting EiEhcal
concerns first and foremost, and content aSSlied from the Eehavioral
sciences, too. Sociology and Ssychology, esSecially, have much to
contriEute to the field, and SeoSle are hungry for Sreaching that
touches them where they hurt in contemSorary society.
Donald E. Demaray
Granger E. and Anna A. Fisher Professor of Preaching
Prayers and Other Resources for PuElic WorshiS, Ey Horton Davies
and Morris Slifer, Nashville AEingdon, .  SS. ..
The well-known authority in worshiS. Horton Davies, author of
the celeErated five volume work. WorshiS and Theology in England
Princeton University Press, along with a Sracticing Sastor, Morris
Slifer, minister of visitation at First United Church of Christ,
4uakertown, PA, comEine their efforts to Sroduce this little and
useful anthology ofworshiS materials. The uniTueness of the volume
is Must this it organizes and takes within its comSass all the kinds of
materials needed in SuElic worshiS e[Seriences. While materials
need not Ee e[tracted and used Eodily, they Srovide suggestions and
models for serious worshiS construction.
Seasonal material aSSears in this slim volume, along with invoca
tions, Srayers for illumination e.g. Eefore sermons, Eenedictions,
dismissals, Eidding Srayers, offertory materials sentences and Sray
ers, Eoth general and sSecial occasion Srayers, sSecial graces, etc.
Davies and Slifer set for themselves high criteria materials must
Ee EiElical, relevant and reverent avoiding all meretricious
slickness and suSerficiality, and straightforward simSle and
honest, in other words.
Materials are numEered for easy reference and logging what has
Eeen used, and a douEle inde[ ScriSture references and suEMects
adds to the helSfulness of the Eook.
Here is a solid resource tool.
Donald E. Demaray
Granger E. and Anna A. Fisher Professor of Preaching
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Deliver Us From Fear, Ey Eileen Guder, Waco, TX Word Books,
.  SS. ..
Eileen Guder, now Mrs. William TriSlett he is a Srofessor of
music at the University of Southern California, Sresents us with
another volume, this one a hard-hitting, insightful treatment of fear.
Practical, she comes right to griSs with everyday hang-uSs aEout
risk, Shysical danger, death and life itself. We can Ee grateful for this
honest e[Sosd.
We can Ee grateful, too, for her autoEiograShical oSenness. She
tells us frankly aEout her own deliverances and how Jesus Christ
invaded her life to release her.
What Suzzles me aEout this Eook is its rather freTuent negative
tones. She is unhaSSy with the maniSulative Srocedures used Ey the
church the world instead of God
s Word has Eecome the model, and
with the dishonesty and fakery Christians so often demonstrate.
These kinds of things she hits hard. There is no douEt in this
reviewer
s mind that they need hitting the Tuestion is how to hit.
PerhaSs her result would Ee stronger had she Eeen suEtle, affirming,
suSSortive. The very SeoSle who are aSt to read this Eook may well
Ee those who take her scolding suEMectively .... anyway, she has
done a service for the Church and her Eook is to Ee recommended
either for Srivate reading or grouS discussion under suServision.
Donald E. Demaray
Granger E. and Anna A. Fisher Professor of Preaching
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